Study Questions on John Dominick Crossan, Jesus: A Revolutionary Biography (Harper Collins, 2009), chapters 3-5 . Study Questions last revised February 19, 2011.
(The pages here indicated refer to the pagination in the 2009 paperback edition, which is different from the pagination in the original paperback edition of 1994.)

Before turning to chapter 3, look at what Crossan says on pp. 57-59 in a discussion of the view of Albert Schweitzer.  Crossan attributes to Schweitzer the position that Jesus’s view was that of apocalyptic eschatology. 

1a. What does the term “eschatology” mean as it is used by Crossan? (58) 

1b. How does he understand the apocalyptic form of eschatology? (59) 

1c. Is it his position that the view of Jesus was eschatological? Apocalyptic? (59) 

1d. How does he differ from Schweitzer?

Turning now to chapter 3 itself…

2a.   In the quote from Mack (61-62), what is the basic meaning of basileia? (Not just the usual translation, but what the term meant in several words.) 

2b. What nonliteral uses did discussion of basileia have in the Greco-Roman period?

3a. Is the kingdom a place—if not, what? A  location—if not, what? 

3b. What, on first approximation, is the Kingdom of God? (62)

4. Explain the four versions of the Kingdom of God: How do the messages associated these versions differ from each other?

The future-oriented Retainer version (Psalms of Solomon) (63)

The future-oriented Peasant version (John the Baptist) (63; see also 48-52)

The present-oriented Retainer vision (Philo, Wisdom of Solomon, Sentences of Sextus) (63-64)

The present-oriented Peasant version? (65 ff.)

5.  What, for Crossan, is the significance of the passages attributed to Jesus in Matthew and Q regarding Jesus’ immediate family? (65-67)

6.  What is the significance of the passages regarding children and the Kingdom? (70-72)

7. What is the point of the parable of the Mustard Seed? (72-74)

8a.  What do anthropologists mean by “commensality”? (76-77) 

8b. What sort of commensality does Jesus’ parable of the banquet in Luke and Mark seem to advocate? (77-78) 

8c. With what sort of commensality is this implicitly contrasted? (76, 78-79)

9a.  What radical social vision does James Scott attribute to peasant culture? (79-80) 

9b. How did the conduct of the Zealots in Jerusalem in 67-68 C.E.  express this vision and that of the early Christian community reported in Acts 1:21-26? (81-82) 

9c. The words of the much more recent peasant woman reported on p. 83?

Chapter 4

10a.  What, in a sentence or two, is the “extremely fruitful hypothesis” to which Crossan refers on p. 87. 

10b. What does it explain, in his view? (87)

11.  What conditions did lepra (often translated “leprosy”) actually cover in Jesus’ time? (88-89)

12. Why did the ancient Hebrew “Law” legislate at length about bodily orifices? (89)

13. What especially dangerous boundary problem did “leprosy” raise in ancient times? Was it limited to a skin condition? (89-90)

14. What sort of effects did “leprosy” have on people with the condition in an honor and shame based culture? (90)
15a.  Explain the distinction between illness and disease, and between healing and curing, that Crossan introduces on pp. 91-93. 

15b. What, according to Crossan, was Jesus doing in the events traditionally described as healing miracles? (93)
15c. How did it challenge “the … prerogatives of society’s boundary keepers”? (93)

16a.  What three layers of the Gospel story does Crossan distinguish within Mark’s account of Jesus’ healing activity? (93-94)

16b. What class conflict within Judaism does Crossan discover at the “original” level?  (93 bottom) Where does Jesus take the healed “leper”? (94 four lines before the quote from Luke)

17. How is the Jesus in the healing story from Luke 17 different from the Jesus at the original level of the healing stories in Mark? (95)

18.  What is the main point about the duality of trance that Crossan is making on pp. 98-99?

19.  What connection between possession and oppression is Ioan Lewis  making, as reported on pp. 99-100?

20.  How does the account, in Mark 5:1-17, of the Gerasene demon-possessed man relate to that hypothesis? (101-102)
21. What question does Crossan raise in reflection on Luke 11:14-15? (103,  2nd full para.) 

22. What two sides of religion does Crossan distinguish? (104,  middle) How does this distinction explain the possible ignoring of a certain possible aspect of Jesus’ activity in later Christian tradition? (104)

23.  How does Crossan understand the significance of the story of Lazarus in the Gospel of John? (How does the distinction between process and event play a role here?) (106-107)

24. What kept class society in the ancient world from breaking apart? Explain this system. (107-108)

25.  What is the difference between radical (programmatic) itinerancy and functional itinerancy?  With which does Crossan associate Paul? With which does he link Jesus? (110-111)

26. How does he explain the apparent difference between Jesus and his family (especially James, who became head of the movement shortly after Jesus’ death)?  (111-112)

27.  Why can’t the “equal sharing of spiritual and material gifts” be centered in one place, according Crossan’s interpretation? (113)

------------------------------------------

Chapter 5

28.  What distinction does Scott make regarding types of peasant responses to oppression and subordination? Upon which of these does he focus? (115-16)

29. What does Crossan mean by “groupism” as distinct from the (more contemporary) cultural form he calls individualism? (116)

30. Why was Jesus’ Jewishness important in Crossan’s view? (116-17)

31.  What different insights into the lives of Mediterranean peasants does Crossan draw from the studies of Lenksi, Wilson, and Scott? (117-18)

32. What sorts of overt resistance do we discover in the history of first-century Palestine? (118)

33. Where, according to Crossan, was Jesus located in the first-century peasant context? (118)

34.  What does Crossan find “at the heart of the original Jesus movement”? (121) (How is this illustrated in the passages from Thomas, Q, and Mark quoted on pp. 119-21?)
35a.  What is the significance of the fact that Jesus’ original missionaries are described as “the Twelve”? (122)

35b. What does Jesus’ community form if this term is to be taken seriously? (122)

36. What two objections does Crossan raise to the hypothesis that the original mission consisted of 13 men traveling together in the villages of Lower Galilee in the first century? (122)

37. How does Crossan understand these original missionaries? (123, middle paragraph)

38a. What possibility regarding the original missionaries does Crossan draw out of Biblical texts that say Jesus’ followers are sent out “in pairs” and Paul’s (somewhat later) reference to the role of “sister wife”? (123-24) 

38b. How does that relate to the open commensality discussed earlier? (124, bottom quarter of page)

39.  What three types of place are Jesus’ followers supposed to visit? (125)

40a. What distinction does Kloppenberg make within what is called the Q Gospel (a hypothetical “sayings Gospel” that is the source of the common material now found in Matthew and Luke)? (125 last para.)
40b. To what cause do some scholars attribute the shift from one to the other? (125, last two sentences)

41.  How does Crossan interpret the significance of an apparent transition from food to wages in the context of the early Christian community? (126-27, especially p. 127 “What is at stake is  . . . “)

42.  What was the Kingdom of God for Jesus (in Crossan’s interpretation)? (126-28) 

43. What change can be noted in the numbered passages listed on p. 128? 

44a. How did the ancient “Cynics” seek happiness? (129)

44b. What was their conception of freedom? (129)
44c. At what did they scoff? (129)
44d. What three items did they always have with them? (129)

45.  What does the story of Diogenes and Alexander involve? (130)

46. Did the Cynics do philosophy only in abstract theory? Explain. (130)

47. What is ancient Cynicism, essentially? (131 middle) To what phenomenon discussed earlier (cf. p. 58) does Crossan relate it? (ibid.)

48. How did the Cynic missionaries and the Jesus missionaries agree? Disagree? (132-33)

49. How does this difference express the probable difference in their missions? (133)

50a. How do the passages from Epictetus, placed in the mouth of an imagined Cynic, give an unconventional meaning to the ideas of being a king, being free, and being a master? (133-35) 

50b. How does the imagined Cynic relate to Zeus (the supreme deity)? (136 second full para.)

51.  What similarities and differences between the Cynics and Jesus does Crossan note on p. 136-37?

